


Review
Å!ōŜƭŀǊŘ ǊŜƧŜŎǘŜŘ !ƴǎŜƭƳΩǎ ƳƻǘǘƻΣ ǿƘƛŎƘ ǿŀǎ credo ut

intelligam: I believe so that I may know.

Å²Ƙŀǘ ǿŀǎ !ōŜƭŀǊŘΩǎ ƳƻǘǘƻΚ

ïintelligout credam: I know that I may believe. 

ÅPeter Lombard was the first Catholic theologian to define 
ǘƘŜ ƴǳƳōŜǊ ƻŦ ǘƘŜ άǎŀŎǊŀƳŜƴǘǎέ ŀǎ seven. What were they?

ïBaptism, holy communion, confirmation, penance, marriage, 
ordination, and extreme unction.

ÅWhat did Albertus aŀƎƴǳǎΣ !ǉǳƛƴŀǎΩǎ ǘŜŀŎƘŜǊ ŀƴŘ ƭƛŦŜƭƻƴƎ 
friend, say to Aquinas fellow students when they nicknamed 
ƘƛƳ ǘƘŜ άŘǳƳō ƻȄέ ŘǳŜ ǘƻ Ƙƛǎ ǎƭƻǿƴŜǎǎ ƻŦ ǎǇŜŜŎƘΚ

ïά¢Ƙƛǎ ŘǳƳō ƻȄ ǿƛƭƭ ƳŀƪŜ ǎǳŎƘ ŀ ǊƻŀǊƛƴƎ ƛƴ ǘƘŜƻƭƻƎȅ ǘƘŀǘ ƘŜ ǿƛƭƭ ōŜ 
ƘŜŀǊŘ ǘƘǊƻǳƎƘ ŀƭƭ ǘƘŜ ŜŀǊǘƘΗέ 



Review
ÅCƛƴƛǎƘ ǘƘƛǎ ǎǘŀǘŜƳŜƴǘ ŦǊƻƳ ƭŀǎǘ ǿŜŜƪΩǎ ƭŜǎǎƻƴΥ άCƻǊ 
!ǉǳƛƴŀǎΣ !ǊƛǎǘƻǘƭŜΩǎ ǇƘƛƭƻǎƻǇƘȅ ƭŀƛŘ ǘƘŜ ŦƻǳƴŘŀǘƛƻƴ ŦƻǊ ŀ 
rational knowledge of the universe; divine revelation 
ǘƘŜƴΧ

ïbuilt the temple of Christian truth on that foundation. 

ÅDid Aquinas blindly accepteverything that Aristotle 
taught? Explain your answer.

ïNo, on points where Aquinas believed that Aristotle 
contradictedChristian teaching, he correctedthe philosopher 
in the light of the Bible. 

ÅWhat view of women did Aquinas absorb from 
Aristotle? 

ïThat ǿƻƳŜƴ ǿŜǊŜ άƳƛǎōŜƎƻǘǘŜƴ ƳŜƴέΦ
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Great Scholastic 
Theologians
(Continued)
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https:// www.edition-originale.com/en/antique-books-1455-1820/philosophy/thomas-daquin-summa-
theologiae-1624-38709

Thomas Aquinas ςSumma Theologiae 

A complete copy found in the catalog of the city of Lyon ςdated 1624 

https://www.edition-originale.com/en/antique-books-1455-1820/philosophy/thomas-daquin-summa-theologiae-1624-38709


Thomas Aquinas ςSumma Theologiae 
Å!ǉǳƛƴŀǎΩǎ Summa Theologiae was a systematic theology 
ςperhaps one of the greatest ever written. 

ÅAquinas looked at 512 disputed questions, and divided 
ŜŀŎƘ ǉǳŜǎǘƛƻƴ ƛƴǘƻ ŀ ƴǳƳōŜǊ ƻŦ άŀǊǘƛŎƭŜǎέ ƻǊ Ǉƻƛƴǘǎ ƻŦ 
inquiry.

ÅHe began each point of inquiry by presenting evidence 
which seemed to oppose his own view ςphilosophical 
arguments, quotations from the Bible and the early 
Church fathers. 

ÅThen he offered a reason or quotation for the view he 
favored. 

ÅNext he presented detailed arguments for this view. 
ÅFinally he responded to the arguments against his own 

view and disproved them. By this method Aquinas tried 
to give a complete account of the question he was 
dealing with. 
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Thomas Aquinas ςSumma Theologiae 

ÅAristotle was the philosopherAquinas quoted most 
often ς!ǉǳƛƴŀǎ ǊŜŦŜǊǊŜŘ ǘƻ ƘƛƳ ǎƛƳǇƭȅ ŀǎ άthe
ǇƘƛƭƻǎƻǇƘŜǊέΦ 

ÅAmong theologians, Augustine of Hippo was his 
favorite. 

ÅAlthough Augustine had been a Platonist, and 
Aquinas was an Aristotelian, Aquinas still had a high 
regard for Augustine. 

ÅThus, Aquinas tried to combine many aspects of 
!ǳƎǳǎǘƛƴŜΩǎ theologyǿƛǘƘ !ǊƛǎǘƻǘƭŜΩǎ philosophy. 
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The Theology of Thomas Aquinas

Å!ǉǳƛƴŀǎΩǎ theology, became particularly 
famous for three things: 

ïAquinas claimed that the existence of God could 
be proved by reason.

ïAquinas taught that all our knowledge of God is 
through analogy.

ïAquinas was the first Catholic theologian to offer a 
full account of the doctrine of transubstantiation
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!ǉǳƛƴŀǎΩǎ tǊƻƻŦǎ ŦƻǊ ǘƘŜ 9ȄƛǎǘŜƴŎŜ ƻŦ DƻŘ

ÅAquinas claimed that the existence of God could 
be proved by reason. 

ÅAnselm of Canterbury, of course, had made the 
same claim, but Aquinas rejected!ƴǎŜƭƳΩǎ ǇǊƻƻŦΦ 

ÅBecause !ǉǳƛƴŀǎ ƘŀŘ ŜƳōǊŀŎŜŘ !ǊƛǎǘƻǘƭŜΩǎ 
philosophy, he believed that all human 
knowledge arose from our experience of life in 
the outward physical world. 

ÅTherefore DƻŘΩǎ ŜȄƛǎǘŜƴŎŜ ƘŀŘ ǘƻ ōŜ ǇǊƻǾŜŘ ŦǊƻƳ 
the world, rather than (as Anselm had tried to do) 
from the inner ideas of the mind. 
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!ǉǳƛƴŀǎΩǎ tǊƻƻŦǎ ŦƻǊ ǘƘŜ 9ȄƛǎǘŜƴŎŜ ƻŦ DƻŘ
ÅAquinas ƻŦŦŜǊŜŘ ŦƛǾŜ ǎǳŎƘ ǇǊƻƻŦǎ ŦƻǊ DƻŘΩǎ ŜȄƛǎǘŜƴŎŜΣ 
ǳǎǳŀƭƭȅ ǊŜŦŜǊǊŜŘ ǘƻ ŀǎ ǘƘŜ άŦƛǾŜ ǿŀȅǎέ ƻŦ ŀǊƎǳƛƴƎ ŦǊƻƳ ǘƘŜ 
world to God. 

ÅThese five ways were all based on the fundamental idea 
ǘƘŀǘ ǘƘŜ ǿƻǊƭŘ ƛǎ ŀƴ άŜŦŦŜŎǘέ ǿƘƛŎƘ ƴŜŜŘǎ ŀ άŎŀǳǎŜέΣ ŀƴŘ 
the cause is God. 

ÅFor example, Aquinas argued that everything in this 
ǇƘȅǎƛŎŀƭ ǳƴƛǾŜǊǎŜ ǿŀǎ άŎƻƴǘƛƴƎŜƴǘέΤ ƛǘǎ ŜȄƛǎǘŜƴŎŜ ǿŀǎ ƴƻǘ 
necessary ςit did not have to exist. 

ÅTherefore it existed only because it depended on a being 
whose existence was necessary ςand this being was 
God.

ÅAquinas thought that anyone trained in philosophy could 
reason in this sort of way from creation to the existence 
of the Creator.
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Our Knowledge of God is Through Analogy
ÅAquinas taught that all our knowledge of God is through 

analogy. 
ÅThis means that whatever we say about God, our 

language refers in the first place to created things. 
ÅThisΣ ƻŦ ŎƻǳǊǎŜΣ ŦƻƭƭƻǿŜŘ ŦǊƻƳ !ǉǳƛƴŀǎΩǎ ōŜƭƛŜŦ ǘƘŀǘ ŀƭƭ 

human knowledge was mediated to the soul through the 
senses. 

ÅSoΣ ŦƻǊ ŜȄŀƳǇƭŜΣ ƛŦ ǿŜ Ŏŀƭƭ DƻŘ άǎǘǊƻƴƎέΣ ƻǳǊ ƛŘŜŀ ƻŦ 
strength has come from seeing a strong man or a strong 
animal. 

ÅBut God is not strong in exactly the same way that a man 
or an animal is. 

ÅThereforeΣ ǿƘŜƴ ǿŜ ǎŀȅ άDƻŘ ƛǎ ǎǘǊƻƴƎΣέ ǿŜ ŀǊŜ ǊŜŀƭƭȅ 
ǎǇŜŀƪƛƴƎ ōȅ ǿŀȅ ƻŦ άŀƴŀƭƻƎȅέΥ ƳŀƪƛƴƎ ŀ ŎƻƳǇŀǊƛǎƻƴ 
ōŜǘǿŜŜƴ ƘǳƳŀƴ ƻǊ ŀƴƛƳŀƭ ǎǘǊŜƴƎǘƘ ŀƴŘ DƻŘΩǎ ǎǘǊŜƴƎǘƘΣ 
but also acknowledging that there is a difference.
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Our Knowledge of God is Through Analogy
ÅAquinas believed that all our knowledge and language 

about God are necessarily imperfect. 
ÅIn !ǉǳƛƴŀǎΩǎ ƻǿƴ ǿƻǊŘǎΣ άGod surpasseshuman 

understanding and speech. The person who knows God 
best is he who recognizes that whatever he thinks and 
says falls short of what God really is.έ

ÅAquinas would say that we can ascribe to God such 
properties as intelligence and love, which we understand 
from our own experience; but in order to understand 
what those qualities look like in God, we must then strip 
them of everything that makes them finite (all the 
limitations that apply to human intelligence and love). 

ÅAs a result, we cannot have a positive idea of what 
intelligence and love are in the infinite God ςonly a 
negative idea of what they are not (they are not limited 
by time, space, change, contingency, fallibility, etc.).  

Needham, Nick. 2,000 Years of Christ's Power Vol. 2: The Middle Ages



https://hoshanarabbah.org/blog/2017/12/17/communion-or-the-lords-supper/christian-communion-a-
celebration-of-the-jesus-death/

Aquinas on Transubstantiation
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Aquinas on Transubstantiation
ÅAquinas was the first Catholic theologian to offer a full 

account of the doctrine of transubstantiation. 

ÅBy the 11th century the view had prevailed in Catholic 
Europe that the bread and wine of the mass were 
entirely transformed into the flesh and blood of Christ. 

ÅIn the 12th century, Hildebert of Tours invented the word 
άǘǊŀƴǎǳōǎǘŀƴǘƛŀǘƛƻƴέ όάŎƘŀƴƎŜ ƻŦ ǎǳōǎǘŀƴŎŜέύ ǘƻ ŘŜǎŎǊƛōŜ 
this view, and the Fourth Lateran Council in 1215 
officially sanctioned both the word and the view that it 
signified.

ÅAquinas used the philosophyof Aristotle to give a 
theologicalexplanation of what happened when the 
bread and wine were transubstantiated. 
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Aquinas on Transubstantiation

ÅAristotle ƘŀŘ ŘƛǎǘƛƴƎǳƛǎƘŜŘ ōŜǘǿŜŜƴ ǘƘŜ άsubstanceέ 
ŀƴŘ άaccidentsέ ƻŦ ŀƴ ƻōƧŜŎǘΦ 

ÅWhat Aristotle meant by substancewas the inner 
reality that gives any object its particular identity. 

ÅFor example, if you are walking in a field and see a 
ǘǊŜŜΣ ǘƘŜǊŜ ƛǎ ƻōǾƛƻǳǎƭȅ άǎƻƳŜǘƘƛƴƎ ǘƘŜǊŜέ ǘƘŀǘ ƭƻƻƪǎ 
like a tree. 

ÅThe substanceƛǎ ǘƘŜ ƛƴƴŜǊ ǊŜŀƭƛǘȅ ƻŦ ǘƘŜ άǎƻƳŜǘƘƛƴƎ 
ǘƘŜǊŜέΣ that makes it a tree, rather than a stone, a 
frog, a human being, or an angel. 
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Aquinas on Transubstantiation

ÅThe accidents, by contrast, are the various physical 
properties, dimensions, and qualities which make an 
object appear the way it does to our bodily senses. 

ÅIn the case of the tree, the accidents would be the 
particular kind of wood, leaves, and fruit, with their 
particular colors, odors, and textures. 

ÅSo in the case of any object, we have 

ïAn outward form presented to us through physical 
qualities (the accidents), which are grasped by the bodily 
senses. 

ï! ōŀǎƛŎ άƛƴƴŜǊ ǎƻƳŜǘƘƛƴƎέ όǘƘŜ substance) which the mind 
alone perceives. 
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Aquinas on Transubstantiation

ÅAquinas applied this reasoning to the bread 
and wine of the Eucharist. 

ÅWhen the priest pronounces ǘƘŜ ǿƻǊŘǎΣ ά¢Ƙƛǎ 
is My body, this is My ōƭƻƻŘέΥ 

ïThe substance(the non-physical inner reality) of 
the bread and wine is miraculously changed into 
/ƘǊƛǎǘΩǎ flesh and blood. 

ïBut, the accidents(the physical form, taste, and 
smell) of the bread and wine remain the same; as 
far as human bodily senses are concerned, they 
are still bread and wine. 
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Aquinas on Transubstantiation
ÅHere is a crude illustration of transubstantiation: 
ïImagine a football filled with air. 

ïYou cannot see or touch the air inside the football; yet the air is 
what gives the football its shape and bounce. 

ïNow imagine that someone lets the air out of the football and 
fills it instead with some other gas, e.g. helium. 

ïThe ŦƻƻǘōŀƭƭΩǎ ƻǳǘǿŀǊŘ ŦƻǊƳΣ ǎƘŀǇŜ ŀƴŘ ǘŜȄǘǳǊŜ ƘŀǾŜ ƴƻǘ 
changed; it looks and feels the same as before. 

ïIn fact, outwardly, it is the same as before. 

ïBut ƛǘǎ άƛƴƴŜǊ ǊŜŀƭƛǘȅέ Ƙŀǎ ŎƘŀƴƎŜŘ ŦǊƻƳ ŀƛǊ ǘƻ ƘŜƭƛǳƳΤ ƛǘ ƛǎ ƴƻǿ 
helium, not air, which is giving the ball its shape and bounce. 

ÅIn a similar way in the Eucharist, Aquinas held that the 
outward physical qualities of the bread and wine do not 
ŎƘŀƴƎŜΤ ōǳǘ άƛƴǎƛŘŜέΣ ōŜȅƻƴŘ ǎƛƎƘǘ ŀƴŘ ǘƻǳŎƘΣ ǘƘŜ ƛƴƴŜǊ 
reality has become the body and blood of Christ. 
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Aquinas on Transubstantiation
ÅAccording to Aquinas, then, those who take part in the 

Eucharist are not eating the physical body and blood of 
the Lord, but the substance (the nonphysical essence, 
the inner reality) of His body and blood. 

ÅThis inner essence of a thing, which our senses can never 
perceive, was ςƛƴ !ǉǳƛƴŀǎΩǎ ǘƘƛƴƪƛƴƎ ςmore real than 
mere physical qualities and dimensions. 

ÅWhen ǇŜƻǇƭŜ ǘƻŘŀȅ ǊŜŀŎǘ ŀƎŀƛƴǎǘ !ǉǳƛƴŀǎΩǎ ǘƘŜƻƭƻƎȅ ƻŦ 
the Eucharist, ƛǘ ƛǎ ƻŦǘŜƴ ōŜŎŀǳǎŜ ǘƘŜȅ ǎŜŜ ŀƴ ƻōƧŜŎǘΩǎ 
physical qualities as the most real thing about it. 

ÅBut for Aquinas, reality lay ultimately beyond the 
outward physical form, in the inward and hidden realm 
ƻŦ άǎǳōǎǘŀƴŎŜέΦ
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Aquinas on Transubstantiation
ÅAquinas also developed the view that the entire flesh 

and blood of Christ were present both in the bread and 
in the wine. 

ÅSo it did not matter if lay people ate only the bread, and 
did not drink the wine; they still received the whole of 
Christ in the bread. 

ÅThis taking of the bread alone by the laity, while only the 
priest drank the wine, was quite a late development in 
the Western Church. 

ÅIt became widespread only in the 13th century, and 
seems to have grown out of a fear that the blood of the 
Savior would be dishonored if any of the wine were spilt. 

ÅSimilar fears led to the use of a special wafer instead of 
ordinary bread: the wafer did not crumble, so no 
ǘǊŀƴǎǳōǎǘŀƴǘƛŀǘŜŘ ōƛǘǎ ƻŦ /ƘǊƛǎǘΩǎ ōƻŘȅ ŎƻǳƭŘ Ŧŀƭƭ ƻƴ ǘƘŜ 
floor and be stepped on. 
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Aquinas on Transubstantiation
ÅGiving only the bread to the laity was a purely 

Western Catholic practice. 

ÅThe Eastern Orthodox Church continued to serve 
both the bread and the wine to the laity, and also 
used real bread. 

ÅAquinas taught that when people ate the wafer, it 
was a sacrament, feeding the believer by means of 
/ƘǊƛǎǘΩǎ ǾŜǊȅ ŦƭŜǎƘ ŀƴŘ ōƭƻƻŘΦ 

ÅBut in fact, a Western medieval congregation hardly 
ever ate the wafer at a celebration of mass; normally, 
they just watched the priest celebrating it. 

ÅLƴŘŜŜŘΣ ōȅ !ǉǳƛƴŀǎΩǎ ǘƛƳŜΣ ǘƘŜ /ŀǘƘƻƭƛŎ Ƴŀǎǎ ƘŀŘ 
ōŜŎƻƳŜ ŀ ǎƻǊǘ ƻŦ ǎǇƛǊƛǘǳŀƭ άǎǇŜŎǘŀǘƻǊ ǎǇƻǊǘέΦ 
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Aquinas on Transubstantiation
ÅSo for ordinary Catholics, their normal act of worship at 

mass was looking at the wafer, rather than eating it. 

ÅSo much was this the case that the 4th Lateran Council in 
1215 had to insist that Catholics must actually eat the 
wafer at least once a year. 

ÅBut Aquinas taught that the mass was also a sacrifice, his 
point was that even when the congregation did not eat
the wafer, the mass still had value, because the priest 
was offering a sacrifice.

ÅAnd so, in effect, Christ is re-sacrificedevery time the 
mass takes place! 

ÅAs a result, he taught that the mass washed away the 
sins of those for whom it was offered. 
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Aquinas on Transubstantiation
ÅThis enabled Aquinas to explain theologically how a 

priest could offer mass as a sacrifice both for the living 
and the dead ςfor those still on earth, and for souls in 
purgatory. 

ÅIn the case of souls in purgatory, offering masses for 
ǘƘŜƳ ǿƻǳƭŘ ŀǇǇƭȅ /ƘǊƛǎǘΩǎ ǎŀŎǊƛŦƛŎŜ ǘƻ ǘƘŜƳΣ ǘƘǳǎ ƘŜƭǇƛƴƎ 
to pay off their debt of sin and hastening their progress 
to heaven. 

ÅIndeed, rich people often left legacies in their wills to pay 
for priests to say masses for their departed souls, in 
order to secure for them a swifter release from 
purgatory. 

ÅMasses ŦƻǊ ǘƘŜ ŘŜŀŘ ǿŜǊŜ ŎŀƭƭŜŘ άǊŜǉǳƛŜƳέ ƳŀǎǎŜǎΣ ŦǊƻƳ 
the Latin prayer requiem in paceΣ άǊŜǎǘ ƛƴ ǇŜŀŎŜέΦ 
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John Duns Scotus
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